SCIENCE

ISSN 2181-1342

‘ Actual problems of social and humanitarian sciences
AKTyanbHble Npob6seMbl coLmanbHbIX U ryMaHUTapHbIX Hayk

ljtimoiy-gumanitar
fanlarning dolzarb
muammolari

7/S-son (4-jild)

2024




SC I E N C E ISSN: 2181-1342 (Online)
CaiT: https://scienceproblems.uz
PROBLEMS.UZ DOI: 10.47390/SPR1342V4S17Y2024

SCIENCEPROBLEMS.UZ

WKTUMOUU-TYMAHUTAP ®AH/IAPHUHT
AOJI3APb MYAMMOJIAPHU

NeS/7 (4) - 2024

AKTYAJIBHBIE ITPOBJIEMbI COLIUAJIBHO-
T'YMAHHUTAPHBIX HAYK

ACTUAL PROBLEMS OF HUMANITIES AND SOCIAL SCIENCES

TOIIKEHT-2024


https://scienceproblems.uz/

BOIII MYXAPPUP:

HcanoBa ®epysa TysKHuHOBHA

TAXPUP XAU'BATH:

07.00.00-TAPUX ®AHJ/IAPU:

HOngameB AuBap IJprameBdd - Tapux ¢aHaapu
JIOKTOpH, cHécud daHsap HoM30A4H, mpodeccop,
V36exkucton Pecny6siukacu [IpesugeHTH
Xy3ypujaru /laBiaT 601IKapyBU aKaZleMHUsCH;

MagsianoB YkTaM MaxmacabupoBUd - Tapux
danapu  gokTopH, mTpodeccop, Y36eKHCTOH
Pecnny6iukacu I[lpe3upgeHTH Xysypupaaru JlaBaat
O0LIKApyBH aKa/JleMUACH;

XaspaTkyJsioB A6pop - Tapux ¢aHJapu [JOKTOPH,
JIOLEHT, Y36eKUCTOH JaBiaT >Kax0H THJLIapH
YHHUBEPCUTETH.

TypcyHnoB PaBman HopmypaToBud - Tapux dpaHiapu
JIOKTOPH, Y30eKUCTOH MUJJTUHA YHUBEPCUTETH;

XosukysnoB AxMapxoH boliMaxaMMaTOBHY — TapuXx

danmapy  JOKTOpM,  Y36ekucToH — Musmit
YHuBepcuteTy;
Fa6bpuanbsaH Codbsa MBaHOBHa - Tapux ¢anjapu
JIOKTOPH, JOLIEHT, Y36ekucron Musiini
YHuBepcHuTeTH.

CaupoB CapBap ATabyJjo yf/ad - KaTTa WIMHUU
xoauM, UMoM TepMu3nii XxaJaKapo UJIMUK-TaAKUKOT
MapKasy, WJIMHH TaAKUKOTJIAp OYJIMMU.

08.00.00-UKTHCOAUET ®AH/IAPH:

Kapsiu6aeBa Pas XoxkabaeBHa - WKTHCOJUET
dansapu goktopu, npodeccop, TOUIKEHT JaBjaT
HUKTHCOJUET YHUBEPCUTETH;

HacupxomxaeBa /[lunadppys CabuTxaHoBHA -
UKTUCOAUET  daHIapu  AOKTOpH, mpodeccop,
TolKeHT AaBJAT UKTUCOLUET YHUBEPCUTETH;
OCTOHOKYJI0B Azamar AbaykapuMoBUY -
UKTUCOAUET  daHIapu  AOKTOpH, Hpodeccop,
TolKeHT MOJINS UHCTUTYTH;

Apa6oB Hypasu YpasnoBud - UKTUCOAMET daHIapH
Joktopy, npodeccop, CamapkaHj  JAaBJjar
YHUBEPCUTETH;

XynoiikynoB CagupauH KapuMoBUY - UKTUCOAUET
daHysapu  JOKTOpH, AoIeHT, TOIIKeHT [AaBJjaT
UKTUCOAUET YHUBEPCUTETH;

Asuzos lllep3o YKTaMOBUY — UKTUCOAUET paHIapu
JIOKTOpH, [JIOLleHT, Y36ekuctoH Pecny6iukacu
BoXxxoHa MUHCTUTYTH;

XoxkaeB A3u3xoH CauJaJ0XOHOBUY — HKTHCOAUET
dansapu gokTopH, AoueHT, PapFoHa MOJUTEXHUKA
WHCTUTYTHU

XosioB AkTaM XaTaMOBHY — UKTUCOAUET daHIapu
6yinya ¢ancada goktopu (PhD), pomenr,
Y36ekncToH Pecny6mkacu [Ipe3useHTH

xy3ypujaru JlaBjaaT 601IKapyBU aKaleMHUsICH;

MagueBa /Juapopa XaMuUAOBHA - UKTUCOLUET
daHsapu 6yinua ¢ascada goktopu (PhD), noueHTt
B.6, TOLIKEHT MOJIUS UHCTUTYTH;
[MakapoB KysamaT AwWMUpPOBUY - UKTUCOLUET
daHsapu HOM30A4M, AoueHT, TolmKeHT ax6opoT
TeXHOJIOTUS/Iapy YHUBEPCUTETU

09.00.00-PA/ICAPA PAHJ/IAPH:

XakuMoB Hazap XakumoBuY - dpasicada danapu
JoKTOpH, mpodeccop, TOUIKEHT AaBJAT UKTUCOAUET
YHUBEPCUTETH;

AxmunukoB  XKypaboit - dancapa  dansapu
JokTopy, mnpodeccop, CamapkaHJ  JaBjaT
YHUBEpPCUTETH;

FaitoynsnaeB Otabexk MyxammajueBud - dascada
¢dannapu gokropy, npodeccop, CamapkaHz JaBjaT
YeT TUJIJIAp UHCTUTYTH;

CanpoBa Kamosa Yckanb6aeBHa - ¢pasncada pannapu
foktopy, “Tashkent International University of
Education” xankapo yHUBepCUTETH;

XomuMxoHOB MyMuH - pasicada daHsmapu J0KTOpH,
JoueHT, ’Kr33ax nejlarornka UHCTUTYTH;

Vpokosa Oiicynys amonuaguHoBHa - dascada
daHsapu  JOKTOPH, [OLEHT, AHAMXKOH JaBjaT

TUGOUET  HMHCTUTYTH,  MKTUMOUH-ryMaHUTap
dannap kadeapacu Myaupu;
HocupxomxaeBa  ['yiHopa — A6aykaxxapoBHa —

dancada dannapu HoM30A4u, JAoLeHT, TOIIKEHT
JlaBJaT IOPUAUK YHUBEPCUTETH;

Typaues Bexpy3s CooupoBud - pascada dansapu
oyiinya dpancada gokropu (PhD), nouent, Byxopo
JlaBJIaT YHUBEPCUTETH.

10.00.00-PH/10JIOTHA PAHJIAPH:

AxmenoB Oiibexk CamopbaeBud - duiosorus
¢dansapu goKTOPH, Mpodeccop, Y36eKUCTOH AaBJaT
»KaXOH TUJIJIAPU YHUBEPCUTETH;

KyuumoB Ulyxpat HopxusuysoBu4y - ¢usosorus
daHsapu JOKTOpH, [AOLEHT, TOUIKeHT JaBJjaT
IOpUJUK YHUBEPCUTETH;

Xacanos lllaBkaT AxazioBuY - ¢pustosnorus GpaHgapu
JoKTopy,  mnpodeccop, CamapkaHz  gaBjat
YHHUBEPCUTETH;

BaxpoHoBa [Juipa6o KenguépoBHa - ¢usosorus
daHsapu gokTOpH, Npodeccop, Y36eKUCTOH AaBjaT
»KaXOH TUJIJIApU YHUBEPCUTETH;

MupcanoB Fait6ynno Kyimypogosuu - ¢usosorus
¢dannapu poktopH, npodeccop, CamapkaHz AaBjaaT
YeT TUJIJIAp UHCTUTYTH;
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CamaxytauHoBa Mywmappad HWcamytauHoBHaA -
dunonorus dpansapu HoM304H, AoLeHT, CaMapKaH/A
JlaBJ1aT YHUBEPCUTETH;

KyukapoB Paxman YpmaHoBu4 - ¢uosorus
daHsapu HOM304H, JOLEHT B/6, TOLIKeHT JaBjaaT
IOpUJUK YHUBEPCUTETH;

OHycoB MaHcyp A6aynnaeBud - QUIOJIOTHUSA
dannapy HoM3ogu, Y36ekucTtoH Pecny6/ukacu
[Ipesupgentu Xxysypupard [JlaBiaT 6o0uKapyBU
aKa/leMHUsCH;

CaupoB Yayroek Apunosud - ¢usiosorus paHaapu
HOM30/M, JIOLEHT, Y36eKUCTOH Pecny6/ukacu
[Ipesupentn xy3sypujaru JlaBjaaT GoIIKapyBU
aKaZleMHsCH.

12.00.00-1OPH/JUK ®AHJ/IAP:

AxmenmaeBa Masioga AxaTOBHA -  HOPUJAMK
dannap gokropu, npodeccop, ToumkeHT AaBaaT
IOPUJUK YHUBEPCUTETH;

MyxuTtauHoBa @upro3a A6AypalinioBHA — HPUIUK
dannap gokrtopu, npodeccop, ToulkeHT AaBaaT
IOPUJUK YHUBEPCUTETH;

JcanoBa 3amupa HopmypoToBHa - opuuK $aHIap
JlokTopy, npodeccop, Y3bekuctoH Pecniy6imkacuza
XU3MaT KypcaTraH IOpPUCT, TOWIKeHT JaBJaT
IOPUJUK YHUBEPCUTETH;

XampokysnoB baxoaup MamamapudoBuY - IOpUAUK
dannap poktopw, mnpodeccop B.6., KaxoH
WKTUCOAUETH Ba AUILJIOMATHUS YHUBEPCUTETH;

3ynduxkopoB Ilep3ox XyppamMoBUY - HPUIUK
dannmap  gokTopu, mpodeccop, Y36eKHUCTOH
Pecny6mkacu Kamoart XaBQCHUBJINUTH

YHUBEPCUTETH;

XanuToB XymBakT Canap6aeBud - 0pUAUK daHaap
JOKTOpH, mpodeccop, ¥Y36exucToH Pecny6imkacu
[lpesuseHTy xy3ypugaru JaeiaT GolKapyBU
aKaZleMHUsICH;

AcapoB lllaBkaT FaibysiaeBuY - WOPUAUK daHIAp
JIOKTOpH, ~[IOLIeHT, Y36eKMCTOH Pecny6ukacu
[IpesupenTn xy3ypugarud JlaBjaT GOIIKApyBH
aKa/leMusicy;

JprameB HWxkpom A6aypacysioBUd - OpPUJAMK
daunnapu gokrtopu, nmpodeccop, TolkeHT AaBjaT
IOPUJIUK YHUBEPCUTETH;

YTemypaToB MaxMyT AXHMypaTOBHY - HOPHAUK
¢danmap HoMm3oxau, npodeccop, TomkeHT JaBiaT
IOPU/IUK YHUBEPCUTETH;

CanipysnaeB Illax3on — AMMXaHOBUY —  IOPUAMK
¢danmap HoMm3oau, npodeccop, TomkeHT JaBiaT
IOPU/IUK YHUBEPCUTETH;

XakumoB Komun BaxtusipoBud - wopuauk ¢danmsap
JOKTOpH, JOLeHT, TOUIKeHT JaBJaT OPUAUK
YHUBEPCUTETH;

KOcynos Cappop6ek bBaxoaupoBud - HOPUIUK
danmap [JokTopH, [JoueHT, TOWKEHT JaBjiaT
I0PU/IUK YHUBEPCUTETH;

AvupoB 3adap AkTamMoBUY - IOpUAUK daHIap
6yiinua ¢ancada goktopu (PhD), Y36ekucron
Pecny6aukacu Cyabsiiap 01 KeHraluu
xy3ypugaru Cyapsaaap oaui MaKkTaoy;

Kiypaes lllep3on KagameBuy — wopuguk daHaap
HOM304H, JoLeHT, TOIIKeHT JAaBaaT HOPUIUK
YHHUBEPCUTETH;

babamxaHoB ATabek J[aBpOHOGEKOBUY - IOPUJUK
¢dannap Hom3o4aM, JoueHT, TOMKeHT JaBjaT
IOPU/IMK YHUBEPCUTETH;

PaxmatoB Jnép XKymaboeBu4 - 10puUAUK ¢aHIap
HOM30/14, TOIKEHT JaB/aT WPUAUK YHUBEPCUTETH;

13.00.00-IIEJATOTHKA ®AHJ/IAPH:

XamumoBa JuibJapxoH YpUHO60eBHA — MeJJaroruka
dansapu gokrtopu, npodeccop, TolmkeHT AaBjaT
I0pUAUK YHUBEPCUTETH;

H6parumoBa 'ysHOpa XaBa3aMaToOBHA - ejaroruka
dansapu gokrtopu, npodeccop, ToumkeHT AaBjaT
UKTUCOAUET YHUBEPCUTETH;

3akupoBa ®Pepysa MaxmyzoBHa - meJaroruka
dansapu JOKTOpPH, TolKeHT axbopoT
TEXHOJIOTUSIJIADU ~ YHUBEPCUTETH  Xy3ypHUJaru
NeJaroruK KajpJapHU KalTa TadépJsam  Ba
YJApPHUHT MaJIaKaCHHHU OIIMPUIL TAPMOK MapKasy;

KaromoBa Hacuba AmypoBHa - mejaroruka
dannapu jokrtopu, npodeccop, Kapmu jasiaar
YHHUBEPCUTETH;

TarinanoBa Illoxupa 3aliHMeBHa - IeJaroruka
daHapy LOKTOPH, LOLEHT;

Kymanuészosa Myxaié ToxueBHa — mNeAaroruka
daHsapu AOKTOpH, JOLIEHT, Y30eKUCTOH JaBjaT
»KaxOH TUJIJIapU YHUBEPCUTETH;

U6paxumoB CaHkap YpyHOGaeBHY - mejaroruka
dansapu JokTopH, HKTHCOAMET Ba mNeJaroruka
YHUBEPCUTETH;

’KaBnueBa lllaxHo3a BaxojgupoBHa - mnejarorvka
dannmapu 6yimya dasncada goxtopu (PhD),
CamapkaHp laBjaT yHUBEPCUTETY;

BoGomypoToBa JlatodaT JnMypoaoBHA -
nejaroruka ¢aHjsapu 6yiinuya dasncada AOKTOPHU
(PhD), CamapkaHA faBJjaT yHUBEPCUTETH.

19.00.00-1ICUX0JIOTHA PAHJIAPH:

KapumoBa Bacuia MamMaHOCMpOBHA — NCUXO0JIOTUA
danapu foktopy, npodeccop, Husomuit Homuaru
ToulkeHT AaBJ/aT Nejaroruka yHUBepCUTETH;

XaitutoB Oit6ek JuboeBud - JKucMoHuil Tap6us Ba
cnopT 6yinya MyTaxacCUCJapHU KalTa TadépJall
Ba MaJlaKaCMHHU OLIMPHUII WUHCTUTYTH, NCUXOJIOTUS
dansnapu foKkTOpH, Tpodeccop

YMmapoBa Ham6axop [llokupoBHa - NCHUXOJIOTUS
dannapu fokTopH, JoueHT, Husomuit Homujaru
TomkeHT JaBjaT MNejaroruka yHUBEPCUTETH,
Amasnuii ncuxosoruscu kadeapacu Myaupy;
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AtabaeBa Hapruc bBaTtupoBHa - mcuxoJiorus
bansapu JoKTOpH, JoLeHT, Husomuil Homuzaru
TolKeHT AaBJIAT elaroruka yHUBEPCUTETH;

[lammeToBa Amxum KapamaganHoBHa -
MICUXO0JIOTUS dansapu JOKTOPH, JIOIIEHT,
V36ekucton JaBJaT »KaXoH TUJJIApU
YHUBEPCUTETH;

Koaupos 06uj CadapoBuy — ncuxosiorusi GpaHaapu
noktopu (PhD), Camapkang Buiosat UMB Tu66uéT
6YJIMMH IICUXO0JIOTUK XU3MaT OOLIIUFU.

22.00.00-COL{HOJIOTHA ®AHJIAPHU:

JlatunoBa Hogupa MyxTapKaHOBHA — COLMOJIOTUS
dannapu  JgokTopu, npodeccop, Y306eKUCTOH
MWLM YHUBEPCUTETH Kadeapa My IUpY;

CeutoB AsaMmar [Ij1aToBUY - conpuosiorust GpaHaapu
JIOKTOpY, 1npodeccop, Y36eKUCTOH  MWIIHH
YHUBEPCUTETH;

ComukoBa llloxuma MapxaGoeBHa - COLIMOJIOTHSA
dannapu  jgokTopu, npodeccop, Y36eKUCTOH
XaJIKapo UCJIOM aKaJeMHUSCHU.

23.00.00-CHECHH ®AHJIAP

HazapoB Hacpuaaun ATtaky/0BUd —cuécui daHIap
noktopy, dpasicadpa daHsmapu JoKTOopH, npodeccop,
ToulkeHT apXUTeKTypa KypUIULI UHCTUTYTH;
ByTaeB YcMoHX0H XalpyJsiaeBUY —cuécuit paniap
JLOKTOpH, JIOLIEHT, V36ekucTon MUJLIUA
yHUBepcUTeTH KadeZpa MyAUDH.

OAK PyiixaTu

Maskyp xxypHas Bazupsap Maxkamacu xy3ypugaru Oiui artectanus komuccusicu PaécatuHuHr 2022
v 30 Hosa6paaru 327 /5-coH Kapopu GU/IaH Tapux, UKTUCOAMET, dasicada, Ppusiosiorus, OpUIUK Ba
nejarorvka gpaHaapu 6yinda WIMUN gapaxaap 6yinda guccepTalsiap aCOCUNA HATKAJTapHUHU 40Tl
3TUII TAaBCUS STUJTAH WIMHM HAlIpJap pyUXaTura KUPUTHJITAH.

WokTUMOUI-ryMaHUTap ¢paH/IapHUHT
A0J13ap6 MyaMMoOJIapu”~ 3JIEKTPOH
»KypHasiv 2020 i 6 aBryct KyHu 1368-
COHJIM TYBOXHOMa OUJIaH JaBJaT
py¥xaTura OJIMHIaH.

Myaccuc: “SCIENCEPROBLEMS TEAM”
MacbyJUATH YEeKJIaHTaH KaMUATU

TaxpupHUAT MaH3WIH:

100070. TowkeHT Wwaxpu, Akkacapou
TyMaHu, Kuuuk beméroy kyyacu, 70/10-
yH. JJIEKTPOH MaH3UJI:
scienceproblems.uz@gmail.com

Borsianum y4yyH TesiedoHiap:
(99) 602-09-84 (telegram).
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Annotatsiya. Mazkur maqola zamonaviy davr sivilizatsion taraqqiyot sharoitlarida komparativistik falsafa
evolyutsiyasining asosiy yo‘nalishlarini ko‘rib chigishga bag‘ishlangan. Muallif komparativistik falsafani
zamonaviy falsafiy tadqiqotlarning mustaqil sohasi sifatida tahlil qilib, muhim e'tiborni globallashuv sharoitida
ekzistentsial jihatlarga qaratadi. Qiyosiy falsafa turli madaniy va falsafiy tendentsiyalari integratsiyasiga xizmat
qiladi va bu Arastu, al-Forobiy, Shopengauer hamda Pol Masson-Ursel va Rene Genon kabi zamonaviy faylasuflar
misollarida ko‘rsatilgan. Ushbu kontekstda muallif personalistik, ekzistentsial va ma'naviy jihatlar bilan qgiyosiy
falsafa taraqqiyotiga oz hissasini qo‘shgan Pulla Tirupati Radjuning komparativistik falsafasiga e'tibor qaratadi.
Kalit so’zlar: komparativistika, globallashuv, madaniyatlararo muloqot, kross-madaniy sintez, o'zaro tushunish,
an'analar.

DOI: https://doi.org/10.47390/SPR1342V4S17Y2024N11

Introduction. The processes of globalization and integration in today’s modern world
foster and intensify cross-cultural commensurabilities and the juxtaposition of various cultures
worldwide. As aresult, different areas of life—such as the economy, science, and art—are facing
radical transformations, which have led to a revision and reconsideration of values and
approaches that once dominated. Furthermore, modernization and the deconstruction of
intellectual achievements first emerged in the realm of philosophy, which has adapted to these
changes and now seeks to provide a clear understanding of the ongoing processes in a rapidly
evolving world. In this context, the acceleration of the so-called 'clash of civilizations,' as argued
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by Huntington, suggests that as globalization increases interaction between different
civilizations, it will also heighten awareness of cultural differences. This, in turn, may lead to
collisions in cultural and religious realms rather than in ideological ones (e.g.,, communism vs.
capitalism). To avoid tensions between civilizations and cultures, there is a significant demand
for instruments of mutual respect and comprehensiveness, which might be effectively
addressed through the relatively new method of comparative analysis.

“The scope of comparative philosophy,” Masson-Oursel argues, “is universal history and
cosmos [1, 283].” A closer look at Masson-Oursel’s thesis reveals that humankind has expressed
its philosophical inquiry through various cultural and civilizational forms. However, these
forms of philosophical self-expression have often been fragmented and isolated. Thus, the
scope of comparative analysis is not merely about contrasting ethical, metaphysical, and
epistemological concepts across cultures but about encouraging mutual dialogue and
broadening the landscape of philosophy itself. “Man has expressed himself in several ways
across different races and cultures, and a true and comprehensive philosophy will be based on
a comparative estimate of the many forms of his expression [1,284],” - states Raju. He asserts
that every philosophical paradigm—whether Eastern or Western, ancient or modern—shares
a deep concern for the human condition. Consequently, comparativism serves as a link between
diverse philosophical traditions, fostering shared knowledge and enhancing the human
experience. From our perspective, the comparativistic approach views the human soul and the
history of humanity as a unified whole, employing various interpretive lenses drawn from both
Western and Eastern philosophical thought. According to Raju, the goal of comparative
philosophy is to achieve a synthesis of cultures that emphasizes growth over supremacy,
assimilation over imposition, the broadening of perspectives, and the expansion of life.

Literature Analysis and Methodology: This research employs historical, comparative,
hermeneutic, and systematic analysis, and both deductive and inductive reasoning to examine
the emergence of comparative philosophy. Some of the important personalities include Poola
Tirupati Raju [1], Paul Masson-Oursel [3], and Rene Guenon [4]. Raju’s synthesis of Eastern and
Western philosophies, Masson-Oursel’s concept of functional homologies, and Gueon’s
perennialism offer a general background for cross-cultural philosophical interactions.
Aristotle’s comparative method in Metaphysics and Nicomachean Ethics [8] and Alfarabi’s
attempt to harmonize Greek philosophy and Islamic theology [7] are also considered as the
examples of early comparative thinking. The study also discusses how such philosophers as
Spinoza [5] and Schopenhauer [12] used elements from both Eastern and Western traditions
to solve general philosophical problems.

Discussion and Results: The passage underlines the importance of comparative
philosophy in the contemporary world, which is becoming increasingly interconnected. Raju
and Masson-Oursel were among the pioneers who contributed to the integration of the Eastern
and Western philosophies to enhance mutual understanding [1, 3]. This research demonstrates
how comparative approaches assist in overcoming cultural barriers and provide a broader
perspective on philosophical schools. The works of Aristotle, Al-Farabi, and Spinoza remain
relevant to this day and could be implemented for comparative analysis in order to illustrate
how different cultures address fundamental philosophical issues [7, 8]. Guenon’s concentration
on the metaphysical unity also underlines the importance of the study of the similarities
between the various religions [4]. In addition, the study shows that comparative philosophy is
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crucial in broadening the horizon of philosophical discourse and tackling international
philosophical problems.

The present era in human civilization is marked by complexity and contradictions. As
globalization, mass culture, and digital technologies reshape society, traditional philosophical
approaches to understanding the individual and the community are confronted with new
paradigms and challenges. These developments emphasize the need for new forms of
intercultural dialogue. While these cultural collisions may not be entirely resolved, there is an
urgent need to find common ground and foster mutual understanding. In this context, the roots
of comparative philosophy offer valuable insights. It is important to note that the requirement
to overcome the cultural and philosophical differences is not an unprecedented issue but rather
cyclical. The history of comparativistic thought, starting with the first attempts to study and
integrate various philosophical systems and ending with the systematic approaches of the
modern period, shows a constant desire to establish a dialogue between different cultures and
traditions. In this way, the development of comparative philosophy can be seen as a progression
from previous forms of comparative thought that have been important in the past [11, 14].

It seems one of the first signposts to the fact that we may attempt comparison between
cultures in cross-cultural communication is the godfather of historical narrative himself,
Herodotus, who had recorded some behaviors and practices among different cultures. Looking
further back in the tradition, two of the deepest thinkers the Western world has ever known,
Aristotle and Plato, also made a very large contribution to this way of thinking. For instance,
the great Aristotle used his theories to stand for the proposition that it is possible to know what
life is in its barest form, if only he has embraced the belief that it was possible to know the
philosophies of those who came before him. His approach to orienting different systems of
philosophy in order to find similarities that would allow for comparison, laid down the basis of
what later developed into the comparative philosophy [8, 1550]. It is quite clear for us, that for
Aristotle, no comparison was merely an intellectual exercise, but a means toward the discovery
of the truth. In his book such as Metaphysics and Nicomachean Ethics, he contrasted different
theories on being, causality and virtue. Studying these views, Aristotle managed to create his
tenet of the four causes and the theory of the golden middle way for the further development
of Western philosophy. Because of the comparative method, Aristotle was able to combine
multiple threads of thought and construct a holistic system that would encompass different
aspects of existence.

As we delve into the Medieval age, the comparative method was more vital as scholars
encountered elaborate thought systems that come with the Islamic civilization. In the works of
Al-Farabi, comparison used to blend Greek philosophy, Plato and Aristotle in particular, with
Islamic theology. In his comparative mode he developed a philosophical system that attempted
at harmonizing reason and revelation [7, 22].

In our view, the works of Al-Farabi helped to enrich the tradition of the philosophical
thought, which in the course of time distinguished between the rationality of Greek philosophy
and the spirituality of Islam. His synthesis of these traditions thus provided the foundation for
later Islamic philosophers such as Averroes (Ibn Rushd) who were to take the comparative
method even further. [6, 53] These were not mere explanations; they were comparisons which
aimed at reconciling the thoughts of Aristotle with the Islamic teachings as seen from the texts
of Averroes. And through this process, Averroes came to conclusion that philosophy and
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religion are not enemies but friends if it will serve the purpose of finding the truth. Thus, we
may conclude that Islamic philosophy had a pivotal role in bridging Greek antiquity and
medieval West encouraging principle of dialectical synthesis and mutual comprehension.

The Early Modern period considered as the turning point in the formation of the
comparative philosophy as the Western scholars started to pay more attention to the other
cultures. From our sight, among the philosophers who made significant contributions to this
intellectual pursuit include Benedict Spinoza and Arthur Schopenhauer. Baruch Spinoza is one
of the most significant philosophers of the Early Modern period, who tried to synthesize
different philosophical and theological systems, as well as the Western and Eastern ones. His
philosophy, in our view, especially the monism that God and Nature are the same (Deus sive
Natura) is pantheistic in nature and is similar to Hinduism and Taoism. This is expressed in the
concept of the oneness of all existence which Spinoza regards as the basis of existence. In his
“Ethics,” Spinoza claims that the highest form of happiness or beatitude (Beatitudo) is attained
through the knowledge of this unity. [5, 118] This concept, from our point of view, can be
compared to the Eastern philosophies where the attainment of the state of enlightenment is
associated with the understanding of the truth. Another point that should be mentioned is that
Spinoza denies the dichotomy of the body and the soul, which is contrary to the Christian
approach and similar to the Eastern philosophies. For instance, Taoism has similar concepts in
Yin and Yang where these two are not enemies but rather two halves of a whole. In this regard,
Spinoza’s philosophy of rationalism and ethical naturalism can be considered as a counterpoint
to religious precepts, as well as ethical systems based on reason, which is similar to Buddhist
and Taoist ethical principles. In our assessment, his work serves as a great contribution to the
development of the comparative method of studying Western and Eastern philosophies, which
enhances the philosophical discourse.

Arthur Schopenhauer is highly credited for the comparative philosophy especially for
his attempt to classify philosophical systems by distinguishing their original types. One of such
archetypes, which Schopenhauer paid attention to, is the division of the world into the
phenomenal and the noumenal. According to our understanding, Schopenhauer was especially
interested in the parts of the ancient Eastern philosophy that could not be easily grasped by the
Europeans. He understood that Europeans could not grasp Chinese philosophy because they
were “raised on a belief in optimism,” while in China existence was considered a misfortune
and the world - a place of suffering, which Schopenhauer also believed in saying that “the
present world is the worst of all possible worlds [12.38].” He also pointed out the idealism
inherent in Buddhism and Hinduism, which was familiar to Europeans only as a paradoxical
view of a few philosophers. The original Schopenhauer’s philosophy in our estimation was a
complex of various components of which the Kant’s model, Platonism, and ancient Indian and
Brahmanist systems were included. In this ethical system, he used the Hindu Upanishads, the
Sankhya philosophy, and the concept of Nirvana [15.204]. Despite the fact that Schopenhauer
was using the limited and often rather distorted knowledge of the Upanishads, he was very
much impressed by the way the Upanishads defined the ‘antithesis of the identity of the world,
Brahman and the world of appearance, Maya.’ In the preface to the first edition of "The World
as Will and Representation,” Schopenhauer emphasized the deep unity of three philosophical
traditions: Kantian philosophy, Platonic thought and Hindu wisdom especially as contained in
the Upanishads [7, 22]. ¥ He claimed that his own system of philosophy was the final
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development of these traditions, though he acknowledged the impact of Eastern philosophy on
his ideas. Schopenhauer’s work was typological in nature and he compared Western philosophy
to Eastern philosophy, especially Kantian appearances, Platonic forms and Hindu Maya. He
alternated between stressing the differences between these types and claiming that they are
fundamentally the same, finally placing his own system above these two types. While
Schopenhauer to us cannot be considered a comparative philosopher per se, because his main
concern was not to provide a comparative analysis of Eastern philosophies, but to build his own
integrated philosophical system, his approach is nevertheless global. In our mind, hiye saw the
progression of the philosophy from the Indian philosophy to the Greek philosophy, from Kant
to his own system as a progression of the ideas of evolution of his age. Nevertheless, as pointed
out by critics, there were some drawbacks to his method. Schopenhauer’s comparative
inclusivism meant that he integrated aspects of Eastern philosophy into his system without
critically examining whether these aspects were suitable for his own worldview. Schopenhauer
was not immune to prejudices and his willingness to accept ideas from other cultures was
limited by the genealogical model of knowledge that he shared with his contemporaries and
that sought to find parallels with the ancient East but simultaneously excluded it from the
modern world. This approach was in line with the historical paradigm that focused on the
European enlightenment and the intellectual advancement of the Europeans while
disregarding other philosophical schools such as the Islamic philosophy which Schopenhauer
dismissed in a xenophobic manner [12, 40].

The beginning of the twentieth century saw the comparative philosophy being
institutionalized and this was characterized by Paul Masson-Oursel. His Comparative
Philosophy (1923) did not just contribute to the growing literature; in our view, it shaped the
very nature of comparative philosophy as a discipline, and became a key player in the
development of the field. Masson-Oursel, a French philosopher, philologist, and an orientalist,
was able to look beyond the mere resemblance of the visible signs of cultures, which could
easily be transposed from one language to another. Instead, he tried to go further, to define and
categorize the functional homologies that link all the world’s cultural and philosophical
systems. With his hands, comparative philosophy was not just a simple classification of
similarities; it was a deep analysis of entire systems with all their internal connections and
interdependencies. Masson-Oursel’s work was revolutionary, the first to offer comparative
philosophy as a philosophical system, not as an exotic relic of the past. His ideas were
appreciated by the subsequent generations of scholars who noted that he was developing an
individual field of study. This recognition is clearly seen in the Introduction of his book where
he lays down the challenge of mapping out philosophical thought in different regions and
cultures scientifically. Here, he systematically describes the place of analogy in the comparative
philosophy and at the same time, he underlines the importance of the cultural and historical
background of any philosophical system. He argued that to comprehend a philosophy, one has
to go deeper into the historical, religious, scientific, and spiritual context of the place where it
was born, whether it is the West or the East. However, Masson-Oursel did not limit himself to
methodology alone. His work also included comparative chronology, logic, metaphysics, and
psychology. He dared to assert a bold thesis about the nature of order: in Greece, it is present
as participation of ideas; in China, as the hierarchy of values; in India, as the classification of
facts. For Masson-Oursel, analogy was not a mere formalistic approach to comparison; it was a
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way of getting to know the similarities and differences between the Western and Eastern
civilizations. He thought that by using comparative method, the philosophers are able to
overcome barriers of cultures, thus gain a better insight into other philosophical systems and
therefore enhance the variety of the material studied. In this regard, Masson-Oursel’s principle
of analogy was not just a method; it was a philosophy in itself. He proved that such characters
as Confucius and Socrates, despite the cultural and geographical differences, were the kindred
spirits, who rose from the sophistry and who opened the space for creativity in the context of
the dogmatic thinking.

The higher guarantee of objectivity proceeds from this, that —

(1) Four, and not merely two, factors have to be considered;

(2) In each ratio the numerator bears a particular relation to the denominator, as, for
example, that of the part to the whole.

Such is the case in the analogy which may be thus symbolized —

S/s=C/c[2,50]

This principle enabled Masson-Oursel to discover how Western and Eastern societies
viewed ideas like antiquity, the Middle Ages, modernity, and even the division between East
and West. He saw these as civilizational ‘ground,’ as it were, that is, as the material and spiritual
substratum that is required for human activity to unfold in its full spatial and temporal depth.
Masson-Oursel’s Comparative Philosophy was more than a treatise; it was a journey through
the comparative method in philosophy and its application in the different areas of philosophy
including logic, metaphysics and psychology. His comparative logic examined the universal and
the specific of Greek, Indian, and Chinese philosophies, comparing such thinkers as Gongsun
Long with the Greek sophists and Zeno of Elea, and the Vaisheshikas with Democritus in terms
of their logical arguments for certain categories. In metaphysics, Masson-Oursel looked into
how various societies dealt with the issue, even if they did not have a word for it. He discovered
that although the ancient Chinese language did not contain a word for metaphysics, Taoist
philosophers were in fact preoccupied with its substance. He compared Dao and Brahman and
saw the differences in the interpretations of Confucius and Laozi and saw similarities between
ancient Indian and Chinese philosophy in their understanding of existence and non-existence.
His work in comparative psychology also shows how he was a systematic thinker. According to
Masson-Oursel, comparative psychology liberated the study of the mentality of ancient thinkers
from the abstract metaphysics. He aimed at comparing teachings about the soul from various
philosophical cultures in order to discover the psychological laws that were behind these
traditions. Although, based on our perspective, Masson-Oursel was acknowledged for his
efforts in the development of the new approach, he did not establish a school of thought. He
thought that the ‘eternal’ issues of various well-known philosophies were the same, the only
difference being the conceptual instruments [12, 67]. This belief was the foundation of his
vision of comparative philosophy as a total science of the ‘spirit,” including spiritual phenomena
in different civilizations. Thus, Masson-Oursel’s Comparative Philosophy remains an important
work, a reference point that will help the generations of philosophers to come to find ways of
meaningful cross-cultural dialogue. His focus on analogy, context, and synthesis not only helped
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to create individual philosophical schools but also expanded the concept of philosophy as a
world science that can unite the spiritual heritage of the East and the West. His work remains
with us as a proof of the fact that comparative philosophy can and should be used to bring
together the best of the world’s intellectual traditions into a single, integrated whole.

Another French philosopher who contributed a lot to the development of comparative
philosophy is Rene Guenon. Whereas Paul Masson-Oursel embarked on the subject with an
understanding of methodological and systematic comparison of philosophical schools, Guenon
came with a metaphysical and esoteric orientation to the issue. Like Masson-Oursel, Guenon
aimed at the synthesis of the East and the West, but his main idea was perennialism, which
presupposes the existence of the absolute truth that is beyond the differences in cultural and
religious traditions [10, 67]. While Masson-Oursel emphasized the importance of analogy and
the historical-cultural context in understanding different philosophical systems, Guenon was
focused on the timeless and unchanging principles that he believed formed the core of all true
spiritual traditions. His journey from Catholicism to an embrace of Eastern philosophies, and
ultimately to Islam, reflects his search for a living tradition that embodied the perennial wisdom
he valued so highly. Guenon’s work, particularly his critique of modern Western civilization and
his advocacy for a return to traditional spiritual wisdom, complements Masson-Oursel’s efforts
in the realm of comparative philosophy. Together, their works contribute to a richer, more
nuanced understanding of how different cultures and philosophical traditions can be brought
into dialogue, offering insights into the universal truths that connect them.

The philosophical discourse of the second half of the twentieth century has been marked
by significant fluctuations. Two World Wars left deep wounds on humanity, plunging people
into chaos and deep disillusionment with the ideas of progress and the triumph of reason. The
philosophical focus shifted from a science-centered and positivist rhetoric to a more reflective
and introspective analysis of human life and its meaning. As a result, the banner of
existentialism rose on the horizon as the leading direction of post-war thought—a doctrine
questioning existence itself and the place of humans within it. To be precise, existentialism is
not regarded as a strict school of thought or a rigid system of philosophical inquiry. Rather, it
represents a ‘Zeitgeist’ (in 18th- and 19th-century German philosophy, a Zeitgeist (capitalized
in German; German pronunciation: ['tsartgaist]) ("spirit of the age") is an invisible agent, force,
or daemon dominating the characteristics of a given epoch in world history. The term is usually
associated with Georg W. F. H.), a mood, and a reflection on the various conditions that
preoccupy human beings throughout their existence—Ilife and death, free will and determinism,
the search for purpose, and more. It is only natural that comparativism, being an innovative and
recently institutionalized branch of philosophy, absorbed the spirit of existentialist motives
into its agenda. In particular, Poola Tirupati Raju had played a pivotal role in integrating
personalistic, existential and spiritual concepts to the philosophy of comparative analysis.
Speaking of Oriental philosophy, which provides a rich tradition and deep concern with
humanistic wisdom and harmonic progression of spirit. “In the East philosophy has always
been a philosophy of life and is, in practice, inseparable from religion. It is not only a science; it
is a general discipline, a way of life, a vital concern not only of scholars but of men in general [9,
2]." Raju considers philosophy as a speculative knowledge of universal and cosmic constants
with a figure of a man in its center. He argues that this problematic has not been bonded to
precise philosophical tradition whether its West or East. Instead, he views a comparative

87



SCIENCEPROBLEMS.UZ-Uscmumouii-eymanumap gpannapuune 00a3apo mMyammonapu NeS/7 (4) - 2024

method as a means of unification and integration of disjointed philosophical entities existing
separately in various cultural and civilizational boundaries within the diverse expressions of
human thought. “All philosophies are diggings into the nature of life; they may dig in different
directions or in the same, with different tools or with the same. It is the duty of the comparative
philosopher to observe and find out the significance of both similarities and differences in
results as well as methods. But significance for what? Significance for human life. Life is the
same everywhere.” - quotes Raju [1, 286]. In regard of methodology, which lied behind his
comparative philosophy inquiries, Raju implemented several advanced techniques as
synthesis, asserting ‘comparative philosophy is such cultural synthesis, which implies not
dominance but development, not imposition but assimilation, not narrowing of outlook but its
broadening, and not limitation of life but its expansion [1, 288].". The essence of any philosophy
according to Raju is alike for all cultures with the focus on Human "If man is essentially the
same everywhere, life’s highest ideals also will be the same. If life is full and complete
everywhere, differences assume secondary importance [1, 296]." From his words we may
assert that the aim of comparative method is a reintegration of a man, not solely Western or
Eastern, however mutual comprehension. In addition, he implies a multilayer cultural
comparison aiming to establish an intercultural dialogue, highlighting 8 approaches: 1-
philological prism of comparison; 2-historical reconstruction, based on investigating mutual
influences and development of ideas throughout time; 3-comparative approach which offers
introspection through learning how various cultural traditions offered solution for
philosophical problems in terms of logic, epistemology, ontology, ethics etc. “comparison
involves the observation not only of similarities but also of differences. But what are the
differences due to? Are they due to starting points, aims, or both? Or are they due to taking
different aspects of life to be of basic importance? In answering the questions, we enlarge our
conception of life, and with the enlargement the way is cleared for a more comprehensive
philosophy of life. [1, 300]”; 4- Integrative approach offers a world-perspective, unifying
philosophical discourse; 5- formally-evaluative approach, advising the framework for
classification, evaluation and structuration of various concepts; 6-phenomenological - with this
method we may find out the correlation between a particular philosopher and his socio-cultural
environment, between a concept and a system, or a system and the tradition, without caring to
raise questions about philosophical foundations themselves. 7- psychological approach
involves study of psychology—identifying the characteristics of the mental life, mentality of
philosophers, peoples, nations of various cultures; and determining the psychological
foundations for the development of this or that type of worldview;

8 - sociological approach explains how sociology shapes existing socio-cultural patterns.
In the end, the comparative philosophy in the sense of Raju important for stimulating dialogue
between cultures and for the expansion of the human mind. Comparative philosophy is
beneficial in broadening the understanding of life by comparing and contrasting various
philosophical systems.

Conclusion. The passage describes the development and importance of comparative
philosophy as a separate and progressive approach to philosophical analysis. It starts with the
discussion of the impacts of globalization and integration on different spheres of life and stress
the importance of cultural relations and compromise. From our standpoint, the philosophical
change that occurred in the aftermath of the Second World War, which is existentialism,
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emphasizes the existence, freedom, and meaning of human beings, which is why it has become
a natural development of comparative philosophy. Some of the philosophers that highlighted
include Aristotle, Al-Farabi, and Schopenhauer in relation to the comparative method where
they tried to harmonize different philosophies across cultures. Paul Masson-Oursel and Rene
Guenon’s work built upon the foundations of comparative philosophy as a scholarly discipline,
focusing on the concept of cultural integration and the quest for the absolute. The passage then
shifts to Poola Tirupati Raju who was instrumental in the integration of personalistic existential
and spiritual dimensions in comparative philosophy. Raju’s approach is holistic in the sense
that he tries to integrate the Eastern and Western philosophies in order to come up with a
better understanding of life. In our view, he underlines the need for intercultural
communication and came up with various methodological approaches such as philological,
historical, comparative, integrative, phenomenological, psychological and sociological methods
to this end. As far as we concerned, comparative philosophy assists to overcome the existing
divisions between various cultural and philosophical systems and enrich the scope of
philosophical research. Besides, comparativism is a method that allows comparing different
philosophical systems and their similarities and differences, thus expanding the understanding
of life and the human experience. It is a discipline that not only appreciates cultural differences
but also aims at harmonizing them and thus help in the construction of a more coherent and
comprehensive philosophical system that is beyond cultural and civilizational divides.
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